
Names and titles of Jesus

Jesus is Lord
“Jesus is Lord” (Greek: Kurios Iesous) is the shortest creedal affirmation found in the New 
Testament, one of several slightly more elaborate variations. It serves as a statement of faith 
for the majority of Christians who regard Jesus as both fully man and God. It is the motto of 
the World Council of Churches.

Background
In antiquity, in general use, the term ‘lord’ was a courtesy title for social superiors, but its root 
meaning was ‘ruler’. Kings everywhere were styled ‘Lord’ and often considered divine beings so
the word acquired a religious significance. When the Hebrew Bible was translated into Greek in
the Septuagint long before Christianity, Kurios was used for the divine tetragrammaton JHVH 
which was no longer read aloud but replaced with adonai a special form of the Hebrew adon = 
‘lord’.

For a Christian to recognise Jesus as Lord caused problems for society. When in 27 B.C. Roman
Emperor Octavian received the title of “Augustus” it carried religious overtones, suggesting a 
special relationship with the world of the gods, symbolised by the cult of the Emperor’s 
‘genius’, a veiled form of emperor-worship. To refuse to honour the national gods was 
unpatriotic and akin to sabotage. By around 150 A.D. provincials had made up their minds that
the Christians by refusing to worship the Gods were responsible for all manner of ills such as 
famine, plague and earthquakes and of practices such as cannibalism and black magic.

J.G. Davies comments that the Christian begins from the confession of Jesus as Lord – Jesus 
who is sovereign over the individual’s relation to the state, “we must understand the state in 
the context of the command to love one’s neighbour.” He had earlier quoted from an article on 
‘Priests and Socialism in Chile’ written in 1971 by Maruja Echegoyen: “Loving one’s neighbour, 
which is the first commandment by definition, today means working to destroy the structures 
that can destroy my neighbour, the people, the poor”.

Etymology
The Greek word Χριστιανός (Christianos)—meaning "follower of Christ"—comes from Χριστός 
(Christos)—meaning "anointed one"—with an adjectival ending borrowed from Latin to denote 
adhering to, or even belonging to, as in slave ownership. In the Greek Septuagint, christos was
used to translate the Hebrew יח� Mašía) מִשי , messiah), meaning "[one who is] anointed." In ḥ
other European languages, equivalent words to 'Christian' are likewise derived from the Greek,
such as 'Chrétien' in French and 'Cristiano' in Spanish.

Early usage
The first recorded use of the term (or its cognates in other languages) is in the New 
Testament, in Acts 11:26, after Barnabas brought Saul (Paul) to Antioch where they taught the
disciples for about a year, the text says: "[...] the disciples were called Christians first in 
Antioch." The second mention of the term follows in Acts 26:28, where Herod Agrippa II 
replied to Paul the Apostle, "Then Agrippa said unto Paul, Almost thou persuadest me to be a 
Christian." The third and final New Testament reference to the term is in 1 Peter 4:16, which 
exhorts believers: "Yet if [any man suffer] as a Christian, let him not be ashamed; but let him 
glorify God on this behalf."

All three original New Testament verses' usages reflect a derisive element in the term Christian
to refer to followers of Christ who did not acknowledge the emperor of Rome. The city of 
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Antioch, where someone gave them the name Christians, had a reputation for coming up with 
such nicknames. However Peter's apparent endorsement of the term led to its being preferred 
over "Nazarenes" and the term Christianoi from 1 Peter becomes the standard term in the 
Early Church Fathers from Ignatius and Polycarp onwards.

The earliest occurrences of the term in non-Christian literature include Josephus, referring to 
"the tribe of Christians, so named from him;" Pliny the Younger in correspondence with Trajan;
and Tacitus, writing near the end of the 1st century. In the Annals he relates that "by vulgar 
appellation [they were] commonly called Christians" and identifies Christians as Nero's 
scapegoats for the Great Fire of Rome.

Credal phrases in the New Testament
J.N.D. Kelly states that Saint Paul is a witness to the fact that even while the New Testament 
was being written hard-and-fast outlines of the faith were emerging for the transmission of 
authoritative doctrine and gives examples from Galatians, 2 Thessalonians, Romans and 1 
Corinthians. These never formed a fixed, standard creed but creed-like slogans and tags are 
continually found. The most popular and briefest was “Jesus is Lord” found in 1 Corinthians 
12:3; Romans 10:9 and probably in the baptisms referred to in Acts 8:16; 19:5 and 1 Cor 
6:11 since their being described as “in the name of the Lord Jesus” certainly seems to imply 
that “the formula ‘Jesus is Lord’ had a place in the rite”. The phrase might be extended as 
“Jesus Christ is Lord” as in Philippians 2:11.

In the early days, the similar formula “Jesus is the Christ” was found, but this faded into the 
back-ground when its original Messianic significance was forgotten. Of more long-term 
significance was the affirmation “Jesus is the Son of God.” These were not mere catchwords: 
they were complemented by passages such as 1 Corinthians 15:3-7 and Romans 1:3-4 which 
describe Christ’s work of salvation and the existence of witnesses to his resurrection and he 
goes on in the following pages to list another ten examples of passages which attach to the 
name of Jesus “selected incidents in the redemptive story”.

The commitment involved in affirming that “Jesus is Lord” was by no means confined to 
obviously religious actions, it also meant a different life style. The ethical requirements of the 
Christian faith “were most earnestly inculcated in new converts” and for the most part they 
were accepted and put into practice”. Some Gentile converts “may have lived very 
reprehensible lives”, but on embracing the Christian message they did so “with the assurance 
that God in Christ had wiped out their past misdeeds”. This led to their living “in their home 
towns, but only as sojourners” ... Their existence is on earth, but their citizenship is in 
heaven ... They love all, and are persecuted by all”.

“Jesus is Lord”: cause of tensions in the Roman world
Unlike the polytheists who could worship one God or twenty without any worry, the Christian 
“ceased to be his own master” and “in everything became the bond-servant of Jesus Christ”. 
On one occasion when a martyr was asked as to his condition, he replied: ‘I am a free man, 
but the slave of Christ’ and Febronia a wealthy and beautiful virgin shocked the judge by 
declaring herself a slave. When asked, ‘Whose slave?’, the reply was again: ‘The slave of 
Christ’.

Green notes four general reasons why the Lordship of Christ led to conflict. First, “ancient 
religion was never exclusive”; pluralism was possible and “whether a man turned to philosophy
or magic, to astrology or gnosis, to the rites of Osiris or of Mithras was immaterial in one 
important aspect, that every one of them was deemed to supplement and not to supplant a 
man’s ancestral religion”. In similar ways, formal religion permeated both family life and the 
business world. Then, while a man could follow any or all of the private cults (supersticiones) 
that attracted him —provided they were not contrary to public order, formal participation in the
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state religion (religio) was demanded so that the gods would respond by protecting it. You 
were not required to believe in the deities. Finally, ethics was not regarded as part of religion; 
ritual purity might be demanded before and during a particular ceremony, but in general, the 
two were unrelated.

There was a great theoretical difference between the Christian attitude to slaves and that of 
society in general. Although there were benevolent masters, legally slaves were ‘a living tool, 
just as a tool is an inanimate slave’ to be disposed of when no longer serviceable (‘sell worn 
out oxen, blemished cattle,... old tools, an old slave, a sickly slave, and whatever else is 
useless’. Workman points out that, although Christians still owned slaves, they were ‘not slaves
to us – we deem them brothers after the spirit, in religion fellow-servants’ and were ‘men like 
ourselves’. Slaves could be ordained. Callistus, rose to be Pope (217-222) and defied the law 
by sanctioning the marriage of women of noble rank with freedmen. Though common in pagan 
burials, the label “slave” is never met with in the catacombs.

Biblical passages
1 Corinthians 12:3,    “No one can say Kurios Iesous except by the Holy Spirit.”

Romans 10:9,           “If with your mouth you confess Kurios Iesous and believe in your heart 
that God raised Him from the dead, you will be saved.”

Philippians 2:11,       “and every tongue confess that Jesus Christ is Lord, to the glory of God 
the Father.”

1 Corinthians 15:3-7,          “For I passed on to you in the first place what I had myself 
received, that Christ died for our sins according to the Scriptures, and that he was buried, that 
he was raised on the third day according to the Scriptures, and that he appeared to Cephas, 
then to the Twelve, then to more than five hundred brothers at once ... then he appeared to 
James, then to all the apostles …”

Romans 1:3-4,         “Concerning His Son, Who was born of David’s seed by natural descent, 
Who was declared Son of God with power by the Spirit of holiness when he was raised from 
the dead, Jesus Christ our Lord, through whom we have received grace.”

http://en.wikipedia.org/wiki/Jesus_is_Lord

****************************

Names and titles of Jesus in the New Testament

This article is about the names of Jesus. For other uses, see Name of Christ.

Two names and a variety of titles are used to refer to Jesus in the New Testament.
In Christianity, the two names Jesus and Emmanuel that refer to Jesus in the New Testament 
have salvific attributes. After the Crucifixion of Jesus the early Church did not simply repeat his
messages, but began to focus on him, proclaim him, and try to understand and explain his 
message: the proclaimer became the proclaimed.

One element of the process of understanding and proclaiming Jesus was the attribution of 
titles to him. Some of the titles that were gradually used in the early Church and then 
appeared in the New Testament were adopted from the Jewish context of the age, while others
were selected to refer to, and underscore the message, mission and teachings of Jesus. In 
time, some of these titles gathered significant Christological significance.
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Christians have attached theological significance to the Holy Name of Jesus. The use of the 
name of Jesus in petitions is stressed in John 16:23 when Jesus states: “If you ask the Father 
anything in my name he will give it you.” There is widespread belief among Christians that the 
name Jesus is not merely a sequence of identifying symbols but includes intrinsic divine power.

Jesus
See also: Jesus (name) and Name of God in Christianity
Beginning of a Byzantine copy of the Gospel of Luke, 1020. Luke 1:31 states: “... bring forth a 
son, and shalt call his name JESUS.”

In the New Testament the name Jesus is given both in the Gospel of Luke and the Gospel of 
Matthew, and Emmanuel only in Matthew. In Luke 1:31 an angel tells Mary to name her child 
Jesus, and in Matthew 1:21 an angel tells Joseph to name the child Jesus. The statement in 
Matthew 1:21 “you shall call his name Jesus, for he will save his people from their sins” 
associates salvific attributes to the name Jesus in Christian theology.

Although the precise difference between a ‘name’ and a ‘title’ may be open to interpretation 
there are 198 different names and titles of Jesus in the Bible are listed in Cruden’s 
Concordance, first published in 1737, and continuously in print ever since. The first index of 
the book (following the royal dedications and author’s preface) is entitled “A collection of the 
Names and Titles given to Jesus Christ”, with 198 names listed, each accompanied by a biblical
reference.

Etymology
There have been a number of proposals as to the origin and etymological origin of the name 
Jesus (cf. Matthew 1:21
 
The name is related to the Hebrew form [Yehoshua`] ע��יהֻוש Joshua, which is a theophoric 
name first mentioned within the Biblical tradition in Exodus 17:9 referring to one of Moses’ 
companions (and his successor as leader of the Israelites). This name is usually considered to 
be a compound of two parts: יהו Yeho, a theophoric reference to YHWH, the distinctive personal
name of the God of Israel, plus a form derived from the Hebrew triconsonantal root y-š-  orʕ  - י 

ע - ש  “to liberate, save”. There have been various proposals as to how the literal etymological 
meaning of the name should be translated, including:
        YHWH saves
        YHWH (is) salvation
        YHWH (is) a saving-cry
        YHWH (is) a cry-for-saving
        YHWH (is) a cry-for-help
        YHWH (is) my help

This early Biblical Hebrew name ע��יהֻוש [Yehoshua`] underwent a shortening into later 
Biblical יוּעַשוּע� [Yeshua`], as found in the Hebrew text of verses Ezra 2:2, 2:6, 2:36, 2:40, 3:2, 
3:8, 3:9, 3:10, 3:18, 4:3, 8:33; Nehemiah 3:19, 7:7, 7:11, 7:39, 7:43, 8:7, 8:17, 9:4, 9:5, 
11:26, 12:1, 12:7, 12:8, 12:10, 12:24, 12:26; 1 Chronicles 24:11; and 2 Chronicles 31:15 — 
as well as in Biblical Aramaic at verse Ezra 5:2. These Bible verses refer to ten individuals (in 
Nehemiah 8:17, the name refers to Joshua son of Nun). This historical change may have been 
due to a phonological shift whereby guttural phonemes weakened, including [h]. Usually, the 
traditional theophoric element [Yahu] יהו was shortened at the beginning of a name to יו[Yo-], 
and at the end to יה [-yah]. In the contraction of [Yehoshua`] to [Yeshua`], the vowel is 
instead fronted (perhaps due to the influence of the y in triliteral root y-š- ). During the post-ʕ
Biblical period, the name was also adopted by Aramaic and Greek-speaking Jews.
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By the time the New Testament was written, the Septuagint had already 
transliterated ישוע [Yeshua`] into Koine Greek as closely as possible in the 3 rd-century BCE, 
the result being ησο ς [Iēsous]. Since Greek had no equivalent to the semitic letterἸ ῦ  shin ש 
[sh], it was replaced with a σ sigma [s], and a masculine singular ending [-s] was added in the
nominative case, in order to allow the name to be inflected for case (nominative, accusative, 
etc.) in the grammar of the Greek language. The diphthongal [a] vowel of Masoretic 
[Yehoshua`] or [Yeshua`] would not have been present in Hebrew/Aramaic pronunciation 
during this period, and some scholars believe some dialects dropped the pharyngeal sound of 
the final letter ע `ayin , which in any case had no counterpart in ancient Greek. The Greek 
writings of Philo of Alexandria[21] and Josephus frequently mention this name. It also occurs 
in the Greek New Testament at Acts 7:45 and Hebrews 4:8, referring to Joshua son of Nun.

From Greek, ησο ς [Iēsous] moved into Latin at least by the time of the Vetus Latina. The Ἰ ῦ
morphological jump this time was not as large as previous changes between language families.
ησο ς [Iēsous] was transliterated to Latin IESVS, where it stood for many centuries. The LatinἸ ῦ

name has an irregular declension, with a genitive, dative, ablative, and vocative of Jesu, 
accusative of Jesum, and nominative of Jesus. Minuscule (lower case) letters were developed 
around 800 and some time later the U was invented to distinguish the vowel sound from the 
consonantal sound and the J to distinguish the consonant from I. Similarly, Greek minuscules 
were invented about the same time, prior to that the name was written in Capital letters: 
ΙΗCΟΥC or abbreviated as: ΙΗC with a line over the top, see also Christogram.

Modern English “Jesus” / d i z s/ derives from Early Middle English Iesu (attested from the ˈ ʒ ː ə
12th century). The name participated in the Great Vowel Shift in late Middle English 
(15th century). The letter J was first distinguished from ‘I’ by the Frenchman Pierre Ramus in 
the 16th century, but did not become common in Modern English until the 17th century, so that 
early 17 th century works such as the first edition of the King James Version of the Bible 
(1611) continued to print the name with an I.

Significance of the name
See also: Holy Name of Jesus

Christians have attached theological significance to the name of Jesus from the earliest days of
Christianity. Devotions to and feasts for the Holy Name of Jesus exist both in Eastern and 
Western Christianity. The devotions and venerations to the name Jesus also extend to the IHS 
monogram, derived from the Greek word IHOUS (ΙΗΣΟΥΣ) for Jesus.
The significance of the name of Jesus in the New Testament is underscored by the fact that in 
his Nativity account Matthew pays more attention to the name of the child and its theological 
implications than the actual birth event itself.

Reverence for the name of Jesus is emphasized by Saint Paul in Philippians 2:10 where he 
states: “That in the name of Jesus every knee should bow, of those that are in heaven, on 
earth, and under the earth”.

The use of the name of Jesus in petitions is stressed in John 16:23 when Jesus states: “If you 
ask the Father anything in my name he will give it you.” Many Christian prayers thus conclude 
with the words: “Through Our Lord Jesus Christ”. There is widespread belief among Christians 
that the name Jesus is not merely a sequence of identifying symbols but includes intrinsic 
divine power, and that where the name of Jesus is spoken or displayed the power of Jesus can 
be called upon.

Emmanuel
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Matthew 1:23 (“they shall call his name Emmanuel”) provides the name Emmanuel (meaning 
God is with us). Emmanuel, which may refer to Isaiah 7:14, does not appear elsewhere in the 
New Testament, but in the context of Matthew 28:20 (“I am with you always, even unto the 
end of the world”) indicates that Jesus will be with the faithful to the end of the age.
The name Emmanuel (also Immanuel or Imanu’el) of the Hebrew עימִנוּאוּעַל “God [is] with us” 
consists of two Hebrew words: אוּעַל (’El, meaning ‘God’) and ּעימִנו (‘Immānū, meaning ’with us’); 
Standard Hebrew ‘Immanu el, Tiberian Hebrew ‘Immānû ēl. It is a theophoric name used in theʼ ʼ
Bible in Isaiah 7:14 and Isaiah 8:8.

Matthew 1:23 provides the key to the Emmanuel Christology in the New Testament, with 
Matthew showing a clear interest in identifying Jesus as “God with us” and later developing the
Emmanuel theme at key points throughout his Gospel. The name Emmanuel does not directly 
appear elsewhere in the New Testament, but Matthew builds on the motif in Matthew 28:20 to 
indicate that Jesus will be with the faithful to the end times. According to Ulrich Luz, the 
Emmanuel motif brackets the entire Gospel of Matthew between 1:23 and 28:20, appearing 
explicitly and implicitly in several other passages, setting the tone for the salvific theme of 
Matthew.

Christ
See also: Confession of Peter

The title Christ used in the English language is from the Greek Χριστός (Khristos), via the Latin
Christus. It means “anointed one”. The Greek is a loan translation of the Hebrew mashiakh 
יח� ) יחִא ) or Aramaic mshikha ( מִשי  from which we derive the English word Messiah. Christ ,( מֻשי
has now become a name, one part of the name “Jesus Christ”, but originally it was a title (the 
Messiah) and not a name; however its use in “Christ Jesus” is a title.

In the Septuagint version of the Hebrew Bible (written over a century before the time of 
Jesus), the word Christ was used to translate into Greek the Hebrew mashiach (messiah), 
meaning “anointed.” The Greek word Messias appears only twice in the Old Testament of the 
promised prince (Daniel 9:26; Psalm 2:2); yet, it was used by Christians as their King and 
Saviour.

The New Testament states that the Messiah, long awaited, had come and describes this saviour
as The Christ. In Matthew 16:16 Apostle Peter, in what has become a famous proclamation of 
faith among Christians since the first century, said, “You are the Christ, the Son of the living 
God.” In John 11:20 Martha tells Jesus “you are the Christ”, just before the Raising of Lazarus.

In the Pauline Epistles the word Christ is so closely associated with Jesus that it is apparent 
that for the early Christians there is no need to claim that Jesus is Christ, for that is considered
widely accepted among them. Hence Paul can use the term Christos with no confusion as to 
who it refers to, and as in First Corinthians 4:15 and Romans 12:5 he can use expressions 
such as “in Christ” to refer to the followers of Jesus.

Symbols for representing Christ (i.e. Christograms) were developed by early Christians, e.g. 
the Chi Rho symbol formed by superimposing the first two Greek letters in Christ ( Greek : 
“Χριστός” ), chi = ch and rho = r, to produce .☧

Lord
See also: Jesus is Lord, Christology, and Kyrios

Early Christians viewed Jesus as “the Lord” and the Greek word Kyrios (κύριος) which may 
mean God, lord or master appears over 700 times in the New Testament, referring to him. In 
everyday Aramaic, Mari was a very respectful form of polite address, well above “Teacher” and 
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similar to Rabbi. In Greek this has at times been translated as Kyrios. While the term Mari 
expressed the relationship between Jesus and his disciples during his life, the Greek Kyrios 
came to represent his lordship over the world.

Pauline writings further established the various theological consequences of the Lord/Kyrios 
concept among early Christians, and emphasized the attributes of Jesus as not only referring 
to his eschatological victory, but to him as the “divine image” (Greek ε κών eikōn) in whose ἰ
face the glory of God shines forth. In Romans 10:9-13 Paul emphasized the salvific value of 
the title, and stated that confessing by mouth (homologeo) that Jesus is Lord (Kyrion Iesoun) 
leads to salvation.

The high frequency of the use of the term Kyrios in the Acts of the Apostles indicates how 
natural it was for early Christians to refer to Jesus in this way. This title persisted among 
Christians as the predominant perception of Jesus for a number of centuries.

The use of the Kyrios title for Jesus is central to the development of New Testament 
Christology, for the early Christians placed it at the centre of their understanding and from that
centre attempted to understand the other issues related to the Christian mysteries. The 
question of the deity of Christ in the New Testament is inherently related to the Kyrios title of 
Jesus used in the early Christian writings and its implications for the absolute lordship of Jesus.
In early Christian belief, the concept of Kyrios included the Pre-existence of Christ for they 
believed that if Christ is one with God, he must have been united with God from the very 
beginning.

The title, even in the Greek form, continues to be widely used in Christian liturgy, e.g. in the 
Kyrie eleison, Christe eleison combination (i.e. Lord have mercy, Christ have mercy), where 
Jesus is referred to as Lord in one case, and as Christ immediately thereafter.

Logos (the Word)
Main articles: Logos (Christianity), Pre-existence of Christ, Person of Christ, and Hypostatic 
union
In principio erat verbum, Latin for At the beginning there was the Word. John 1:1-18 from the 
Clementine Vulgate.

John 1:1-18 calls Jesus the Logos (Greek λόγος), often used as “the Word” in English 
translations. The identification of Jesus as the Logos which became Incarnate appears only at 
the beginning of the Gospel of John and the term Logos/Word is used only in two other 
Johannine passages: 1 John 1:1 and Revelation 19:13. It appears nowhere else in the New 
Testament.

The series of statement regarding the Logos at the very beginning of the Gospel of John build 
on each other. The statement that the Logos existed “at the beginning” asserts that as Logos 
Jesus was an eternal being like God. The statement that the Logos was “with God” asserts the 
distinction of Jesus from God. The statement that the Logos “was God” states the unity of 
Jesus with God, thus stating his divinity.

In 1 John 1:1 the arrival of the Logos as “the Word of life” from the beginning is emphasized 
and 1 John 5:6 builds on it to emphasize the water and blood of incarnation. With the use of 
the title Logos, Johannine Christology consciously affirms the belief in the divinity of Jesus: 
that he was God who came to be among men as the Word Incarnate.

Although as of the 2 nd century the use of the title Logos gave rise to debate between the 
Alexandrian and Antiochian schools of thought regarding the interaction of the human and 
divine elements in the Person of Christ, after the First Council of Nicaea in 325 and Council of 
Chalcedon in 451 the Logos and the second person of the Trinity were often used 
interchangeably.

7



Son of God
The title “Son of God” is applied to Jesus in many cases in the New Testament. It is often used 
to refer to his divinity, from the beginning in the Annunciation up to the Crucifixion. The 
declaration that Jesus is the Son of God is made by many individuals in the New Testament, on
two separate occasions by God the Father as a voice from Heaven, and is also asserted by 
Jesus himself. The Son of God title, according to most Christian denominations, Trinitarian in 
belief, refers to the relationship between Jesus and God, specifically as “God the Son”.

For thousands of years, emperors and rules ranging from the Western Zhou dynasty (c. 1000 
B.C.) in China to Alexander the Great have assumed titles that reflect a filial relationship with 
deities. At the time of Jesus Emperor Augustus exploited the similarity between the titles Divi 
filius (son of the Divine One) and “Dei filius” (Son of God) and used the ambiguous inscription 
DF to refer to himself to emphasize the divine component of his image. J. D. Crossan argues 
that early Christians adopted this title.

The Gospel of Mark begins by calling Jesus the Son of God and reaffirms the title twice when a 
voice from Heaven calls Jesus: “my Son” in Mark 1:11 and Mark 9:7. In Matthew 14:33 after 
Jesus walks on water, the disciples tell Jesus: “You really are the Son of God!” In Matthew 
27:43, while Jesus hangs on the cross, the Jewish leaders mock him to ask God help, “for he 
said, I am the Son of God”, referring to the claim of Jesus to be the Son of God. Matthew 
27:54 and Mark 15:39 include the exclamation by the Roman commander: “He was surely the 
Son of God!” after the earthquake following the Crucifixion of Jesus. When in Matthew 16:15-
16 Apostle Peter states: “You are Christ, the Son of the living God” Jesus not only accepts the 
titles, but calls Peter “blessed” and declares the profession a divine revelation, unequivocally 
declaring himself to be both Christ and the Son of God in Matthew 16:15-16

In the new Testament Jesus uses the term “my Father” as a direct and unequivocal assertion of
his sonship, and a unique relationship with the Father beyond any attribution of titles by 
others, e.g. in Matthew 11:27, John 5:23 and John 5:26. In a number of other episodes Jesus 
claims sonship by referring to the Father, e.g. in Luke 2:49 when he is found in the temple a 
young Jesus calls the temple “my Father’s house”, just as he does later in John 2:16 in the 
Cleansing of the Temple episode. In Matthew 1:11 and Luke 3:22 Jesus allows himself to be 
called the Son of God by the voice from above, not objecting to the title.

Of all the Christological titles used in the New Testament, Son of God has had one of the most 
lasting impacts in Christian history and has become part of the profession of faith by many 
Christians. In the mainstream Trinitarian context the title implies the full divinity of Jesus as 
part of the Holy Trinity of Father, Son and the Spirit. However, the concept of God as the father
of Jesus, and Jesus as the exclusive Son of God is distinct from the concept of God as the 
Creator and father of all people, as indicated in the Apostle’s Creed. The profession begins with
expressing belief in the “Father almighty, creator of heaven and earth” and then immediately, 
but separately, in “Jesus Christ, his only Son, our Lord”, thus expressing both senses of 
fatherhood within the Creed.

Son of Man
“Son of man” appears 25 times in Luke, a copy c. 800 shown here.

The term Son of man appears many times in all four gospels, e.g. 30 times in Matthew. 
However, unlike the title Son of God, its proclamation has never been an article of faith in 
Christianity. While the profession of Jesus as the Son of God has been an essential element of 
Christian creeds since the Apostolic age, such professions do not apply to Son of man. Yet, the 
Christological analysis of the relationship between the two terms has been the subject of much
research.
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In modern biblical research the occurrences of Son of man in the Synoptic gospels are 
generally categorized into three groups: those that refer to his “coming” (as an exaltation), 
those that refer to “suffering” and those that refer to “now at work”, i.e. referring to the 
earthly life.

The presentation in the Gospel of John is somewhat different from the Synoptics and in John 
1:51 he is presented as contact with God through “angelic instrumentality”, in John 6:26 and 
6:53 he provides life through his death and in John 5:27 he holds the power to judge men. The
first chapter of the Book of Revelation refers to “one like a Son of man” in Revelation 1:12-13 
which radiantly stands in glory and speaks to the author. In the Gospel of John Jesus is not just
a messianic figure, nor a prophet like Moses, but the key emphasis is on his dual role as Son of
God and Son of man.

Although Son of man is a distinct from Son of God, some gospel passages equate them in 
some cases, e.g. in Mark 14:61, during the Sanhedrin trial of Jesus when the high priest asked
Jesus: “Are you the Messiah, the Son of the Blessed one?” Jesus responded “I am: and you 
shall see the Son of man sitting at the right hand of Power, and coming with the clouds of 
heaven.” This builds on the statement in Mark 9:31 that “The Son of man is delivered up into 
the hands of men, and they shall kill him; and when he is killed, after three days he shall rise 
again.” In the parable of the Sheep and the Goats, the returning Son of man has the power to 
judge, by separating men from “all the nations” into distinct groups, in Matthew 25:31–46.

For centuries, the Christological perspective on Son of man has been a natural counterparts to 
that of Son of God and in many cases affirms the humanity of Jesus just as Son of God affirms 
his divinity. In the 5th century, Saint Augustine viewed the duality of Son of God and Son of 
man in terms of the dual nature of Christ in hypostatic union, in that the Son of God became 
the Son of man through the act of Incarnation and wrote: “Since he is the only Son of God by 
nature, he became also the Son of Man that he might be full of grace as well.”

Geza Vermes has argued that “the son of man” in the Gospels is unrelated to these Hebrew 
Bible usages. He begins with the observation that there is no example of “the” son of man in 
Hebrew sources. He suggests that the term originates in Aramaic — bar nash/bar nasha. Based
on his study of Aramaic sources, he concludes that in these sources: (1) “Son of man” is a 
regular expression for man in general. (2) It often serves as an indefinite pronoun (“one” or 
“someone”). (3) In certain circumstances it may be employed as a circumlocution. In 
monologues or dialogues the speaker can refer to himself, not as ‘I’, but as “the son of man” in
the third person, in contexts implying awe, reserve, or modesty. (4) In none of the extant 
texts does “son of man” figure as a title.

Lamb of God
The title Lamb of God (Agnus Dei) only appears in the Gospel of John, with the exclamation of 
John the Baptist: “Behold the Lamb of God who takes away the sins of the world” in John 1:29,
the title reaffirmed the next day in John 1:36. The second use of the title Lamb of God takes 
place in the presence of the first two apostles of Jesus, who immediately follow him, address 
him as Rabbi with respect and later in the narrative bring others to meet him.

These two proclamations of Jesus as the Lamb of God closely bracket the Baptist’s other 
proclamation in John 1:34: “I have borne witness that this is the Son of God”. From a 
Christological perspective, these proclamations and the descent of the Holy Spirit as a dove in 
John 1:32 reinforce each other to establish the divine element of the Person of Christ. In 
Johannine Christology the proclamation “who takes away the sins of the world” begins the 
unfolding of the salvific theme of the redemptive and sacrificial death of Jesus followed by his 
resurrection which is built upon in other proclamations such as “this is indeed the Saviour of 
the world” uttered by the Samaritans in John 4:42. However, nothing in the context of 1 
Corinthians 5:7 directly implies that in that specific passage Saint Paul refers the death of 
Jesus using the same theme.
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The Book of Revelation includes over twenty references to a lion-like lamb (“slain but 
standing”) which delivers victory in a manner reminiscent of the resurrected Christ.[90] In the 
first appearance of the lamb in Revelation (5:1-7) only the lamb (which is of the tribe of Judah,
and the root of David) is found worthy to take the judgment scroll from God and break the 
seals. In Revelation 21:14 the lamb is said to have twelve apostles.

The theme of a sacrificial lamb which rises in victory as the Resurrected Christ was employed 
in early Christology, e.g. in 375 Saint Augustine wrote: “Why a lamb in his passion? For he 
underwent death without being guilty of any inequity. Why a lion in his resurrection? For in 
being slain, he slew death.” The Lamb of God title has found widespread use in Christian 
prayers and the Agnus Dei (“Lamb of God who take away the sins of the world have mercy on 
us; Lamb of God who take away the sins of the world grant us peace”) is used both in liturgy 
and as a form of contemplative prayer.

New Adam / Second Adam / Last Adam
“Just as in Adam all of us died, so too in Christ all of us will be brought to life.  ”
          1 Corinthians 15:22

Just as the Gospel of John proclaims the universal relevance of the Incarnation of Jesus as 
Logos, the Pauline view emphasizes the cosmic view that his birth, Crucifixion and Resurrection
brought forth a new man and a new world. Paul’s eschatological view of Jesus counter-
positions him as a new man of morality and obedience, in contrast to Adam. Unlike Adam, the 
new man born in Jesus obeys God and ushers in a world of morality and salvation.

In the Pauline view, Adam is positioned as the first man and Jesus as the second and last 
Adam (1 Corinthians 15:45), the first having corrupted himself by his disobedience, also 
infected humanity and left it with a curse as inheritance. The birth of Jesus, on the other hand,
counterbalanced the fall of Adam, bringing forth redemption and repairing the damage done by
Adam.

The theme is reiterated by Paul, in Romans 5:18-21, when he states:
    Therefore just as one man’s trespass led to condemnation for all, so one man’s act of 
righteousness leads to justification and life for all. For just as by the one man’s disobedience 
the many were made sinners, so by the one man’s obedience the many will be made 
righteous. But law came in, with the result that the trespass multiplied; but where sin 
increased, grace abounded all the more, so that, just as sin exercised dominion in death, so 
grace might also exercise dominion through justification* leading to eternal life through Jesus 
Christ our Lord.

In the 2 nd century Church Father Irenaeus continued this tradition and stated: “so that what 
we had lost in Adam - namely to be according to the image and likeness of God- that we might
recover in Christ Jesus.” Irenaeus also used the analogy of “second Adam and second Eve” and
suggested the Virgin Mary as the “second Eve” who had set a path of obedience for the second
Adam (i.e. Jesus) from the Annunciation to Calvary.

The tradition continued in the 4 th century by Ephrem the Syrian and later by Saint Augustine 
in his Felix culpa, i.e. the happy fall from grace of Adam and Eve. Later, in the 16th century, 
John Calvin viewed the birth of Jesus as the second Adam one of the six modes of atonement.

Light of the World
Jesus is called a light in seven instances in the New Testament and Light of the World only in 
the Gospel of John. The terms “Bread of Life” and “Life of the World” are also applied by Jesus 
to himself in John’s Gospel in the same Christological sense.
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In John 8:12 Jesus applies the title to himself while debating with the Jews, and states:
    I am the light of the world: he who follows me shall not walk in darkness, but shall have the
light of life.

Jesus again claims to be Light of the World in John 9:5, during the miracle of healing the blind 
at birth, saying:
    When I am in the world, I am the Light of the World.

This episode leads into John 9:39 where Jesus metaphorically explains that he came to this 
world, so that the blind may see.

In the Christological context, the Light of the use of the World title is similar to the Bread of 
Life title in John 6:35 where Jesus states: “I am the bread of life: he who comes to me shall 
not hunger. These assertions build on the Christological theme of John 5:26 where Jesus claims
to possess life Just as the Father does and provide it to those who follow him. The term “Life of
the World” is applied in the same sense by Jesus to himself in John 6:51.

This application of “light compared with darkness” also appears in 1 John 1:5 which applies it 
to God and states: “God is light, and in him is no darkness at all.”

Jesus also used that term Light of the World to refer to his disciples in Matthew 5:14: The term
“Light of the World” is related to the parables of Salt and Light and Lamp under a bushel.

King of the Jews
The acronym INRI (Jesus of Nazareth, King of the Jews) written in three languages, as in John 
19:20, Ellwangen Abbey, Germany.

In the New Testament, Jesus is referred to as the King of the Jews in a number of episodes, 
both at the beginning of his life and at the end. Both uses of the title lead to dramatic results 
in the New Testament accounts. In the account of the Nativity of Jesus in the Gospel of 
Matthew, the three wise men (called the Magi) who come from the east call Jesus the “King of 
the Jews”, causing King Herod to order the Massacre of the Innocents. In the accounts of the 
Passion of Jesus in all four Canonical Gospels, the use of the “King of the Jews” title leads to 
charges against Jesus that result in his Crucifixion.

In the New Testament the “King of the Jews” title is used only by the gentiles, namely by the 
Magi, Pontius Pilate and the Roman soldiers. In contrast the Jewish leaders in the Passion 
accounts prefer the designation “King of Israel”, as in Matthew 27:42, Mark 15:32. The use of 
the term “King” in the charges brought against Jesus is central in the decision to crucify him. 
In John 19:12 Pilate seeks to release Jesus, but the Jews object, saying: “If thou release this 
man, thou art not Caesar’s friend: every one that maketh himself a king speaketh against 
Caesar” bringing the power of Caesar to the forefront of the discussion for the assumption of 
the title King implies rebellion against the Roman Empire.

The final use of the title only appears in Luke 23:36-37. Here, after Jesus has carried the cross
to Calvary and has been nailed to the cross, the soldiers look up on him on the cross, mock 
him, offer him vinegar and say: “If thou art the King of the Jews, save thyself.” In the parallel 
account in Matthew 27:42 the Jewish priests mock Jesus as “King of Israel”, saying: “He is the 
King of Israel; let him now come down from the cross, and we will believe on him.”

Rabboni and Rabbi
Mary Magdalene calling Jesus Rabboni and receiving the response: Noli me Tangere, depicted 
by Antonio da Correggio, circa 1534.
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In John 20:16, when Mary Magdalene encounters Jesus shortly after the Resurrection, she calls
him Rabboni (Ραββουνει) literally my great teacher. For those who do not speak Aramaic the 
Gospel of John translates this as “teacher” ( רבוני ), a Rabbi being a Jewish teacher, or master. 
In the New Testament, the term Rabboni is only used by the Magdalene here in John 20:16 
and in Mark 10:51 by the blind man Bartimaeus in the account of the miracle of healing the 
blind near Jericho.

The Rabbi title is used in several New Testament episodes to refer to Jesus, but more often in 
the Gospel of John than elsewhere and does not appear in the Gospel of Luke at all. In 
Matthew’s account of the Last Supper (Matthew 26:22-25) when Jesus says that he will be 
betrayed by one of his Apostles, one after another the Apostles say “Surely it is not I, Lord” 
but Judas Iscariot says “Surely it is not I, Rabbi”, using the term Rabbi instead of Lord. The 
Iscariot again calls Jesus Rabbi in Matthew 26:49 when he betrays him in the Kiss of Judas 
episode.

Jesus is called Rabbi in conversation by Apostle Peter in Mark 9:5 and Mark 11:21, and by 
Mark 14:45 by Nathanael in John 1:49, where he is also called the Son of God in the same 
sentence. On several occasions, the disciples also refer to Jesus as Rabbi in the Gospel of John,
e.g. 4:31, 6:25, 9:2 and 11:8.

Intimating that the title Rabbi was used by status seeking Pharisees (who “sit on the seat of 
Moses”) and use the title as sign of authority, in Matthew 23:1-8 Jesus rejected the title of 
Rabbi for his disciples, saying: “But be not ye called Rabbi: for one is your teacher, and all ye 
are brethren”.

Other names and titles
The New Testament uses several titles to refer to Jesus. However, some terms that are 
commonly used in the Christian tradition rarely appear in the New Testament, e.g. the exact 
term “Savior” appears only once, and is uttered by the Samaritans in John 4:42.

A 13 th century Gospel of John, the only Gospel in which Bread of Life appears as one of the 
seven “I am” assertions.

Christian theologians such as Thomas Aquinas have produced significant arguments analysing 
various names and titles for Jesus. In John 8:58 Jesus says: “Before Abraham was born, I am.”
The phrase “I am” (Qui est) was considered a name for Jesus by Aquinas who considered it the
most proper of all divine names, for Aquinas believed it to refer to the “being of all things”.

One of the titles preceded by an “I am” assertion of Jesus is the “Bread of Life” title in John 
6:35: “I am the bread of life: he who comes to me shall not hunger.” The Bread of Life 
Discourse takes place in the Gospel of John shortly after Jesus feeds the crowds with five 
loaves of bread and two fish.

In the Epistle to the Hebrews, Jesus is called an “Apostle” and a “High Priest” in 3:1, the 
preparation for the two titles being the preceding text of Hebrews 2:5-18 which present the 
two functions of Jesus: as an Apostle he represents God to humanity and as a High Priest he 
represents humanity to God.

While John’s Gospel emphasizes Jesus as the Son of God, the Gospel of Luke depicts him as a 
prophet above all else, attributing that title to Jesus more often than even Mark. A prophet is 
not someone who merely preaches, but claims divine revelation through God. In Luke 4:24 
following his home-town rejection episode, Jesus remarks that as a prophet he is not welcome 
in his own home-town. Elsewhere, in Luke 7:39 the Jews again doubt that Jesus is a prophet. 
The view of Jesus as a prophet is used in the concept of threefold office which sees his 3 roles 
as “Prophet, Priest and King”.[125] While during early Christianity there were people claiming 
to be prophets, there are no records of anyone else claiming to be a prophet during the life of 
Jesus.
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In John 14:16 Jesus said he will ask the Father to send “another” paraclete, i.e. comforter. The
term paraclete only appears in Johannine literature and apart from the four uses in the Gospel 
of John it appears only in 1 John 2:1. Given that 1 John 2:1 views Jesus as a paraclete, the 
reference in John 14:16 states that Jesus sends a second paraclete to continue the life of the 
Church after his departure. The statement regarding the paraclete is made within the “farewell 
discourse” during the Last Supper of Jesus and the Apostles. The paraclete is thus a link 
between the ministry of Jesus and the future life of the Church.

http://en.wikipedia.org/wiki/Names_and_titles_of_Jesus_in_the_New_Testament#Lord
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